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Professor Howard Macy
December 2001
The Church in the Postmarriage Society
Section 1: Where are We and How Did We Get Here?
Pastors hear the same story too many times. The faces are different, and the circumstances
have new twists, but the story of another marriage breaking apart is too familiar. The
consequences are always the same, a ripping and tearing apart of a family. There are wounded
hearts, crushed self-esteem, and plenty of blame to go around. The frustration is that those people
breaking up are Christians. Often they are a part of the church, and in many cases the church or
their faith didn't seem to be a part of the equation for making a decision to divorce. Many do not
view the church as a viable option for getting help. By the time they come to the church it is
usually out of a sense of obligation to "let the church know" they are separating.
It doesn't seem to matter who carries the blame, everyone agrees that divorce is not the ideal.

While divorce can be the best of the worst, no one sets out to end there. For those who are in the
church divorce is supposedly even farther removed. There is a higher standard based on the
notion that "God hates divorce."(New International Version, Malachi 2:16). The church
traditionally has held fairly strong views against divorce. In addition to being anti-divorce, the
church has thought of itself as pro-marriage and pro-family.
In the church there seem to be other dynamics that enter into the fray. Often a whole group of
people are caught in the conflict in some way. There are questions about what is the right thing
to do. There is always a degree of second-guessing, demonizing, side-taking, and general hurt
over the brokenness that reaches into what many consider to be a safe place. The reality of
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separation and divorce in the church causes many to shed their illusion of marriage immortality.
Doubt and questioning creep in as those who seemed so strong are tom apart by divorce.
The culture of divorce is increasingly rampant within the Christian community. The rate of
divorce is on the rise and it has taken the church right along with it. Until the 1960's the church
in America did not face a huge divorce problem.
"Only 14 percent of the women who manied in the early 1940's eventually divorced .... For the average
American, the probability that a maniage taking place today will end in divorce or permanent separation is
calculated to be a staggering 60 percent." (Council on Families in America, 299)

While the church's reactions to the increasing divorce culture in the 20th century have been
somewhat varied, the response has largely been unhelpful. Those reactions have determined
whether people perceive the church as a source of effective help for their troubled marriage.
"Christianity has had an enormous influence on the maniage and family theory of Western societies. This
influence, however, is not widely understood. Furthermore, it is widely believed in most intellectual
quarters that this influence is over." (Browning, 119)

Simply said, the church does not have the influence it once had. While the church used to be a
hub of activity and lifestyle in a community, it is largely just part of a long list of options that a
family has for spending its discretionary time. While that probably overstates the situation, it is
largely true in the minds of more and more people. Along with the lessening of the primary place
of the church in the life of families, the obvious loss of influence in the areas of marriage and
family is a natural result.
There is an obvious parting of the ways when considering the trends in marriage and family in
the West from the message of the church. The divorce rate climbs, the marriage rate drops, the
cohabitation rate increases, and more and more children are being born out of wedlock.
"Divorce rates have skyrocketed in the past thirty years, and even more recently we have seen a veritable
explosion in the rate of unwed motherhood. What this means, in human terms, is that about half of today's
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children will spend at least a portion of their growing up years living apart from their fathers." (Popenoe,
Life Without Father, 2)

The church has not historically encouraged divorce, cohabitation or children born out of
wedlock. In fact, the opposite is true. Trends opposing the church have become dominate. Now it
seems that churches are in a reactive position forced to respond to hurt, perform spiritual triage,
and help put lives back together. Instead of the church shaping cultural trends, the culture has
often left the church behind, leaving it to find ways to catch up to the ever changing face of the
concerns and problems that people find as a part of life. The church often seems to have been
reduced to a reactionary force rather than a proactive one.
This situation prompts these questions: Why is the message of the church not heeded as it
once was? What does the church have to offer the institutions of marriage and family? Is the
message of a life-long marriage commitment relevant? What role should the church take in the
marriages and families within a faith community? What role should it take outside of the faith
community?
Why is the message of the church apparentlv not heeded as it once was? It is important to
define what the message of the church is. At the center it is that God directs marriage to be a lifelong relationship, that divorce is, with few exceptions, not an option, and that children should be
conceived only within wedlock. Along with those core beliefs certain values like mutual
submission, the primacy of love, servanthood, and Christlikeness are central in the issues of
marriage. While marriage for life is not a uniquely Christian theme, one can safely say that its
origins are found there.
The answer to the question could take a variety of forms. Some would say that the move away
from the church was caused by a change in attitude towards the purpose and intention of
marriage.
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"Beginning in the late 1950's, Americans began to change their ideas about the individual's obligations to
family and society. Broadly described, this change was away from an ethic of obligation to others and
toward an obligation to self." (Whitehead, The Divorce Culture, 4)

An increase, or more likely a shift, in marriage expectations could be to blame as well.
"Most of these same authorities also believe, however that changes in values, attitudes, and norms have
affected American marriage ... spouses now expect more from marriage than they once did and that the roles
of husband and wife have been redefined. A few authors refer to a decline in commitment to marriage as an
institution and similar cultural and psychological changes that tend to weaken the institution and lower the
probability that individual marriages will succeed." (Glenn, 15-16.)

Interestingly, surveys indicate that having a good marriage and family remains at the top of
the list of life goals of 18 year olds. Yet at the same time divorce rates increase and marriage
rates decrease. Norval D. Glenn poses an answer.
"Having a good marriage could remain a salient goal while the values and norms conducive to attainment
of that goal become weaker. People could want and expect more from marriage while they become less
willing to make the sacrifices and investments needed for marital success." (16.)

So while it may be true that there are fewer and fewer successful marriages as indicated by
divorce rates, it may not hold true that marriage is not important to people. The message of the
church then may indeed be relevant, and the challenge for the church will be to share a message
with people who have the same hopes and dreams and yet hold very different values and
attitudes towards what successful marriage looks like.
Some part of the answer may lie in the way that many have bought into common myths about
marriage and divorce. Many of those myths center around the changing attitude of what a
successful marriage is. Newer views of marriage have included a value of how the marriage can
help the individual fulfill their own needs. At one time success was based on the health and
fulfillment of the family as a unit rather than individual fulfillment.
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One myth might be that "Marriage is good for men and bad for women". In the late 1970's
and early 1980's authors such as Jessie Bernard, Psychologist Sonya Friedman, and Psychiatrist
Julian Hafner (Eastman,_45-46) perpetuated this attitude through their writing. Some of the basis
for this attitude was the combination of growing women's rights sentiments, the fact that
women's rights in marriages were not seen as equal, and the high number of married women who
did not work outside of the home.
"The divorce revolution set out to achieve some worthy social goals: to foster greater equality between men
and women; to improve the family lives of women; and to expand individual happiness and choice. We
recognize the enduring importance of these social goals." (Council on Families in America, 293)

Those attitudes helped make sweeping changes in the views of all people towards marriage,
encouraged the normalization of more non-traditional marriage and family arrangements, and
influenced legislation around divorce rights especially for women.
"One might think that the lowering of legal, moral, and social barriers to divorce would at least have
diminished the proportion of adults in poor marriages, but the 1973-93 data on the percent of all persons
age eighteen and older who were in marriages they reported to be less than 'very happy' show virtual
stability. The percent in 'very happy' marriages declined substantially while the percent unmarried
increased proportionately." (Glenn, 17)

A myth that is coupled to this is that divorce is better for kids because the tension between
parents is no longer a present factor in the home.
"Influential voices in the society, including child-welfare professionals, claimed that the happiness of
individual parents, rather than an intact marriage, was the key determinant of children's family well-being.
If divorce could make one or both parents happier, then it was likely to improve the well-being of children
as well." (Whitehead, The Divorce Culture, 6)

These myths have been shown to be false. Many studies now indicate that the price children
and women and men pay in divorce is clearly higher than the perceived benefit of divorce. The
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benefits of marriage seem to be numerous. Married people and their children statistically are
better off financially and emotionally. Their quality of life is higher, there are fewer instances of
mental illness, and married people tend to live longer and have lower rates of destructive
behaviors. Children who live with both birth parents do better in school, have a lower crime rate,
lower drug use, and a higher graduation rate. For instance, in most cases of divorce the child(ren)
stays with the mother. In these cases the income of the household declines by about 21 % per
capita on average. And expenses go up ... thus the economies of scale gained from sharing
expenses are lost.. .. 22 percent of children from single-parent families will experience persistent
poverty (of seven years or more), versus only 2 percent from two-parent families. (Popenoe, 5378).
Another myth that has contributed to the higher divorce rate and lower marriage rate is
centered around a high view of marriage. One argument goes that since marriage is so important
then one must be sure and, the best way to take it seriously is to live with a potential mate to be
sure of who one is marrying before making the commitment to marriage. That is a major reason
behind the growing cohabitation rate. Another argument based on high expectations of marriage
is that if it is not fulfilling then one must get out of it and find a marriage that is all one hopes it
can be. It seems like reverse logic for many who also have a high view of marriage, but who
would argue that it is that high view that instead necessitates a strong long-term commitment to a
marriage.
The plan has backfired on those who see cohabitation as a way to have a more successful
marriage. A high percentage of those who cohabitate plan to marry (over 90%) (Stanton, 57) but
for some reason the divorce rate for those who cohabitate before marriage is significantly higher
than for those who do not. The most conservative numbers say that the chance of divorce is at
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least 50% higher for those who cohabitate compared to those who do not. Some say it is as high
as 80-90%. As for the hopes of a better marriage,
"Contrary to the conventional wisdom that living together before marriage will screen out poor matches
and therefore improve subsequent marital stability, there is considerable empirical evidence demonstrating
that premarital cohabitation is associated with lowered marital stability." (Stanton, 57)

What does the church have to offer the institution of marriage and family?
Divorce is not something new in Western society. However, it was not until the 1960's that
the issue of divorce became common. Until that time divorced people were viewed poorly in
society's eyes. For a variety of reasons divorce began to gain momentum and the church's view
of marriage as a life commitment became outdated. That was coupled with the lack of care and
acceptance that many divorcees found in the church. The shift away from the church as a viable
voice began. A chasm between the church and pro-divorce viewpoints was created. That chasm
continued to grow until recent years. It has been in those recent years that many who formerly
thought of divorce as healthy have begun to rethink that position.
It is becoming increasingly clear that the message of marriage-for-life has definite benefits

and is encouraged more and more by those who study the issues of divorce, marriage and family.
The marriage-for-life message is not just being touted by Christians. The secular world is
recognizing more and more the value of the complete nuclear family. Not only is there
recognition but there is a call to challenge the divorce culture and replace it with a renewed value
towards building healthy marriages. That attempt is evidenced by efforts such as the book
Promises to Keep: Decline and Renewal of Marriage in America which is a collective effort by
the Council on Families in America. This Council received support from the Institute for
American Values as well as three other major grant foundations, none of which are specifically
Christian or based on a religious institution.
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The purpose of the book is clearly stated.
"America's divorce revolution has failed. A primary purpose of this report, then, is to urge our society to
switch the topic. Our society's current topic might be termed managing family decline, or ameliorating
some of the worst consequences of a divorce culture .. .lt is time to raise the stakes, raise our standards, and
begin a new discussion. The new discussion will be less about symptoms and problems than about causes
and solutions. The new discussion we propose might be termed recreating a marriage culture." (Council on
Families in America, 296)

Is the message of a life-long marriage commitment still relevant? As was mentioned earlier,
the goal of having a good marriage and family life ranked highest among those high school
seniors who were asked "which life goals were extremely important" (Glenn, 21). Based on that
notion it appears that there is need and a place for the church to be influential. However, the ideal
of life-long healthy marriages is not just a perceived need that the church can speak to. The
stability of marriage is scriptural and, for the church at least, that should be a driving force for
helping our world build healthy. whole relationships. It brings with it a raft of issues: It
influences or ought to influence how the church operates, some of its values and priorities, and
how it structures and programs its weekly activities. Maybe most importantly it must take into
consideration the actual marriages and families within its walls. Barbara Dafoe Whitehead, in an
interview with Christianity Today, says:
"Theologically and practically, what have our churches to say about decisions and behaviors that affect
children and other spouses? By not talking about it [divorce], the church sanctions it... What remains
unaddressed and underdeveloped has to do exactly not with divorce but with marriage and what it means.
That's my challenge to the church." (Christianity Today November 1997, 53)

When a church takes a stand on some issue it may bring some division because there are
always people on both sides of the issue. In churches there are those who are divorced for a
variety of reasons, those who wish they were divorced, those who are in troubled marriages who
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are determined to stick it out, and those in happy marriages, not to mention all those who are not
married by choice, death, or age. As the marriage issue rears its head many pastors feel torn at
just how to present the issues of marriage and divorce because there is always the risk that
someone will be alienated. This often results in no clear teaching. Again the church has become
like the world and anything goes. It seems that a church could really help its members by
agreeing together on a course of understanding that actively promotes and encourages the
building of healthy marriages. Few people (divorced or otherwise) think divorce is a positive
thing. At best it is the best of the bad options. Almost everyone favors strong families and
marriages even if their own is not. If that is true, the risk of alienation seems to be a preferable to
an approach of passive non-opinion on the issue. If a church is willing to take that risk it can find
ways to actively care for those who are at risk of alienation in the presence of a strong promarriage and family voice.
What role, if any. should the church take in the marriage and families of those within a faith
community? In order for the church to have a voice in the lives of people who attend a church or
who make themselves a part of a faith community, the church must be willing to do several
things. These are briefly outlined here but will be explained further in later sections.
First, the church must be willing to take a proactive role in the lives of people. For many this
may be perceived as meddling; but if the church is going to be part of shifting the tide of broken
marriages, then she must take an intentional stance. That stance may take a variety of forms.
Mostly it means a change in attitude for both the leadership and those who make themselves a
part of a particular church. Intentionality will mean creating an expectation that the church places
healthy marriages as a high value, and that high value means that the church will be actively
involved in the marriages and families of folks within that faith community. Folks new to a
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church ought to be able to detect quickly the importance a church places on the well being of
marriages and families. Those who grow up in the church should encounter direct teaching about
the values, beliefs, and attitudes that build healthy families. This influence ought to begin in the
early years of a child's experience. These attitudes of a church must be actively promoted and
"advertised" through the language used, the priorities of a budget, and by having quality
programs.
Secondly, the church must continually seek to help people discover the connection of spiritual
lives with practical everyday life issues. It is easy to focus on the need of families and allow that
to overshadow the overarching purpose of the church, which is to help people know and
experience God. While the issue of marriage and family health is a central commitment, it must
never become a hindrance to the spiritual health of members. Fortunately, it does not have to be
an either/or proposition. The very nature of a deep relationship with God leads us to deep healthy
relationships with one another. The spiritual life impacts all of life. This wholistic view provides
opportunity to make scripture, the gospel, and core beliefs relevant to our marriage. Spirituality
does not have to be sacrificed in emphasizing "practical life" and day-to-day living does not have
to be lost in light of the spiritual depth and understanding. This may be an obvious point, but it is
unlikely that many would list their attitudes about marriage or other relationships as a component
of a deeply spiritual life. Often the "practical" classes and programs in a church don't get equal
billing as those that are characterized as more spiritual or Bible-oriented.
Third, the church needs to help people understand successful marriage characteristics. The
church's response toward those who divorce has largely been either greater tolerance or stricter
standards. While these responses have some basis, both seem to be more reactive than proactive.
The church has had to react because divorce is a glaring reality. Many damaged people wander

11

through the doors looking to have needs met. Tolerance may remove perceived barriers for
divorced people in the church and make the church a more inviting place. Yet it may provide no
real help or constructive challenge in the lives of people who have been welcomed in. The
stricter standards direction "raises the bar" and places a high value on the permanence of
marriage, but tends to alienate and create motivations based on guilt and fear.
A church that is able to actively love people by caring and helping the healing process will
begin to make a difference. At the same time churches must both confront the attitudes and
wrong thinking that misleads people and help redefine health through deepening spiritual means.
For those in the church who are not divorced, the church has a great opportunity to actively
help build right thinking, deep spiritual health, and practical tools for building life-giving
relationships. Unfortunately many churches continue to be only reactive in terms of marriage and
family, waiting until a problem arises to act.
Ideally a church could help define those characteristics of a healthy marriage and seek ways
to help people live into those. Those characteristics will undoubtedly have basis in scripture and
the spiritual health of the individuals. For example, some of those characteristics revolve around
selfless love, mutual submission, sacramental living, and marriage as covenant.
While it is obvious to say that a healthy spiritual life will help build a healthy marriage, many
times the connections are not made intentionally and are largely assumed. The temptations for
people to compartmentalize their lives, separating out the spiritual from other areas of life, is
problematic. At the very least a church's willingness to define healthy marriage characteristics
and intentionally pursue those could make substantial headway in curbing broken families.
Finally, the church must not be part of the problem. A church's attitudes and expectations can
cause damage to its members. The church can be harmful in more subtle ways. The church can
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place large time demands on families, especially those that have family members attending
meetings and services on many different nights of the week. Secondly, there is a temptation to
separate families at events. Thirdly, having minimal faith community involvement in the dating,
courting and engagement stages of relationships can be detrimental. Often the community has no
real involvement until the wedding occurs and then maybe not again until a crisis arises. Instead
of just one or two representatives of the church (usually the pastor) being involved, inviting the
involvement of the wider community could create an atmosphere more conducive to the building
of healthy relationships.
More blatantly harmful actions and attitudes churches can demonstrate include: Oppressive
attitudes towards women, an unwillingness to confront (or denial of) serious marital issues
among members especially leadership, and pastors who abuse power and who have affairs or
commit other sexual sin.
What role, if any, should the church take with those people and institutions outside of the
church? The role of the church in society is crucial but it is difficult to determine just how to go
about impacting society. In order to have anything to offer, the church must first be able to deal
well with marriages inside the church and have a good idea of what characterizes healthy
marriages so that it has a goal to move towards. Most importantly the church must find ways to
get outside itself and not wait for people to come through the doors of the church for help.
Practically, the church can involve itself in schools, social service agencies, and the courts as a
resource option for those who need help. The church can sponsor events, both in its building and
in the community, to foster healthy attitudes and actions for good marriages. The church can also
be involved in the political and educational arena on behalf of family and marriage building. The
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possibilities are endless, but the church will not be effective outside its own walls unless it is
intentional, well-educated, and prepared to provide quality programs and services.
The following sections include both theory and practical suggestions for the church to become
marriage-friendly. Section #2 takes on the question: What does a healthy marriage look like? It
will characterize traits of a healthy marriage, including focus on some scriptural concepts.
Section #3 looks at what attitudes, actions, and practices a church can instill to build healthy
marriages. Section #4 lists resources for churches to use in many aspects of building a marriagefriendly church.
This project is centered around the increasing divorce culture in the West, primarily in the
United States, and how the church can be an active part of reversing that trend. While almost all
religious traditions can be helpful in curbing the divorce trend and could adapt this information,
this author will focus on these issues within the Christian tradition.
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The Church in the Postmarriage Society
Section #2:
What does a healthy marriage look like?
The statistics laid out in section #1 show that marriage is not a healthy institution.
"Of all the social problems facing American civilization, the decline of marriage and the breakup of the
family is unquestionably our most pressing problem. Its impact is widespread and comprehensively
destructive" (Stanton, 18)

If the church is to be effective in helping marriages grow towards health, then there must be a

change from that norm. A reversal in marriage trends must be the new direction. Status quo is
not an option for the church or any institution hoping to move marriages towards health and
longevity. Everything from attitudes about marriage to marriage practices that build healthy
relationships will have to change in order to see improvements. There will also need to be a
change in the attitude of the church that helps see marriage as a worthwhile enterprise of the
church's time and effort. The church has seen marriage as an important part of human life, but it
is unclear the degree to which the church views healthy marriage as being important within the
mission of the church.
Several basic questions have to be addressed and acted upon if the church means to make a
bigger difference than it presently does. The obvious question seems to be what a healthy
marriage looks like. A question of similar importance is whether it is possible to increase the
health of a marriage. A final question asks how a couple builds a healthy marriage. The answers
to these questions may help couples, institutions, and individuals who set out to construct a
healthier, longer-lasting relationship.
Many books and articles have been written to help couples improve their marriages. While
most authors seem to have a varied list of just what will help a marriage, there appear to be some
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similarities. There are some marriage authors that list characteristics that are typical of healthy
marriages. While not every list is identical or even in agreement on all counts, several
commonalities exist. Among those sources sampled there emerged a list of about five core
characteristics that seem to be constants in healthy marriages.
These five traits are:
1. Strong commitment to one's partner and the marriage.

2. Deep love and admiration.
3. An ability to communicate effectively and resolve conflict.
4. An ability to cope with crisis and make necessary changes.
5. A high level of shared values and power.
Each author's list had different but similar language for these five traits. Several authors also
had other traits that are important but not shared as broadly. These authors were also not
necessarily Christian in their approach to healthy marriages. Several of the traits could include
specifically Christian or Biblical characteristics. For instance, the trait of deep love and
admiration could include a discussion about Christian marriage modeling God's deep,
unconditional love for humankind. In the area of shared values there could be an understanding
of those values being Christ-centered in nature. The following is an explanation of each trait.

1. Strong commitment to one's partner and the marriage:

This trait includes a broad range of issues. It is about the ongoing move away from family of
origin to a deep commitment to one's partner. Judith Wallerstein writes,
"The first task in any first marriage is to separate psychologically from the family of origin and
simultaneously create a new kind of connectedness with the parents' generation. These intertwined tasks,
seemingly in opposition are mutually necessary ... To have a good marriage, you must establish an
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independent stance and be able to rely on your own moral judgment and your own ability to make choices.
Most of all, you must shift your primary focus to establishing a new family." (53)

Commitment is also ongoing, not just a one time decision to commit. Commitment is, in the
words of John M. Gottman, the choice to continually "tum toward each other instead of away"
which may be another way of saying commitment to build the marriage and work towards
implementing the rest of the list of traits.
"Turning toward is the basis of emotional connection, romance, passion, and a good sex
life ... turning toward your spouse in the little ways is also the key to long-lasting romance." (Gottman, 8182).

The transition of turning towards a partner and away from a family of origin is reflected in the
wedding ceremonies of many traditions including the Western tradition of the "giving of the
bride" by the father or family of the bride. Scripture also indicates the importance of the man
leaving his father and mother to join with his bride.
"For this reason a man will leave his father and mother and be united to his wife, and they will become one
flesh." (New International Version, Genesis 2:24)

Commitment includes the balance of togetherness and autonomy that needs to be present not
only for the health of the marriage but the health of the two individuals. In some modem
understandings of marriage there is a recognition that each partner needs freedom to be an
individual while at the same time each makes a commitment to set aside a portion of that
autonomy in order to deepen the health of the relationship. "It works only if the couple regards
the well-being of the marriage as more important than the separate desire of either partner. The
sense of what is fair is heavily influenced by the family of origin and the social milieu, but the
final definition and modifications have to be worked out repeatedly in each marriage. In today's
world each couple negotiates its own code of justice." (Wallerstein, Blakesly 68-69) The sense
of "me" and "we" in the thinking of those who marry today is likely to be different than what it
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once was. A definite strength of women's ever growing sense of equality and identity is the
move towards a more equal view of marriage. That ideological move has made it possible for
women to have identity within a marriage as an individual and a wife. The issue of commitment
has potential to have more depth and meaning because each partner is entering in by free choice
not out of a sense of duty, obligation or station of life. Obviously freedoms can be abused, in the
case of equality in marriage the issue might include an attitude that personal happiness and selffulfillment are higher values to be pursued over and above the sanctity of marriage. Placing a
higher value on increasing one's commitment level could put other more self-centered values at
risk, but has potential for great reward . When a partner stays in a relationship because they
choose to as opposed to staying out of a sense of duty, there is a chance that marital satisfaction
will be higher.
"A marriage that commands loyalty and is worth defending requires each partner to relinquish selfcenteredness and to sacrifice a portion of his or her autonomy." (Wallerstein, Blakesee 62-63).

Commitment, like the other traits, requires intentionality. Many forces and temptations seem
to threaten and lure the partner from full commitment. When the autonomy gets out of balance
with the "we-ness" there is a threat to the health of the marriage.
"The sense of being part of a couple is what consolidates modern marriage. It is the strongest rampart
against the relentless threat of our divorce culture. We-ness gives marriage its staying power in the face of
life's inevitable frustrations and temptations to run away or stray." (Wallerstein, Blakesly 62).

Susan Page notes that ambivalence is deadly to relationships.
"Couples who thrive show no evidence of ambivalence ... couples who thrive are happy together because
they choose to drive without their brakes on. They throw themselves fully into their marriage and embrace
what they have together." (3-4)

Lack of commitment is crippling to a relationship. Interestingly, ambivalence is the basis that
many people use to gauge a relationship, using a "wait and see" attitude. Unfortunately, that
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attitude does harm in that the lack of commitment creates tensions and problems which in tum
limit commitment. Relationships with weak commitment are not safe places to disagree because
the relationship is always in danger of being lost in the heat of conflict. An additional downside
is that it takes energy to withhold commitment. There is a need to protect oneself from hurt and
prepare for the part of life that does not include the other. That uses energy that could be
invested in the health of the relationship. "Lack of commitment is withholding, and withholding
is antithetical to intimacy." (21)
Commitment is not about being fully sure that it will work out exactly like you want it to.
There is a choice to be made. Page goes on to explain that choosing to commit actually frees one
to have a fulfilling relationship because they are free from crippling ambivalence and free to
enjoy loving the other person. "Every commitment requires a leap of faith." (24)
Commitment goes beyond a simple decision to stick it out to the bitter end.
" A relationship without commitment is entirely different from a relationship in which the two partners
have chosen to commit to each other. The difference goes far beyond the potential duration of the
relationship; the entire nature and quality of the experience between the two people involved are affected."
(22)

Modem culture would stress the opposite of what commitment is all about. It would call for
limited, guarded commitment so that the "getting out" is less painful. This has led many in the
last thirty years to treat marriage like a contract, having terms that each side agrees to. Those
terms are the foundation of the marriage. When those are broken the marriage is null and void.
This has allowed commitment to stay at a contractual level that holds each party to be faithful as
long as the other person is. These authors seem to be suggesting that commitment goes beyond
that notion of contract. Ironically, it is in complete commitment that there is perfect freedom.
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Commitment frees each person to take the brakes off their relationship and enter in fully with no
hesitations or reservations.
If we assign some Biblical characteristic to each of the five marriage traits we might do well

to compare the idea of commitment to the concept of Biblical covenant. This is not a particularly
difficult application to make. We see God making covenant agreements throughout the Old
Testament and most visually with Israel. Those agreements are full of deep commitment,
especially on the part of God who continues to uphold God's own part of the agreement even
when Israel fails to. While the message of the Gospel broadens to include the Gentiles, there
continues to exist a strong understanding of the covenant between God and the church.
Ephesians 5:25-33 uses the image of marriage to symbolize God's relationship with the church
and Christians' relationship with God.
"Just as God draws the elect believer into a covenant relationship with him, Calvin argued, so God draws
husband and wife into a covenant relationship with each other" (Witte 95).

Brignoli and Martinez suggest that the model of covenant and marriage is both symbolic and
archetypal.
"Certainly, a symbolic perspective should not be exaggerated, and cannot be taken literally. But,
nevertheless, the heart of the symbolic message of the covenant, in light of our faithful interpretation of
revelation, can provide a source of meaning and strength for the contemporary pa1tners as they live out the
relationship in all its ethical demands. In this regard the life-creating and salvific message of the biblical
covenant is most relevant in contemporary religious consciousness" (70).

We cannot just understand marriage as only symbolic of covenant because the symbolism
breaks down in that we are not God. God is able to perfectly enter and uphold covenant whereas
humans are not. Maybe it is helpful to also think about covenant as the model for marriage.
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"God's covenantal love, whose ultimate prototype is the marriage of Christ and his bride, the church, in
which Christ sacrifices everything for her, even his life. Thus God has freely given to his people the total
gift of himself" (Martinez, Brignoli 70).

As John Calvin created a theology of marriage based on this covenant concept, he developed
a very high view of marriage. Calvin saw not only the participants but also the family, the
witnesses, the ministers and the magistrates as all having an important role in the formation of
the union between a man and woman. Those roles were both symbolic of the God-breathed
covenant and actual elements of the new marriage.
Practically speaking, as problems arise in a marriage, it is not uncommon for partners to give
up and dissolve the relationship. In covenantal marriage the picture is bigger than oneself. Each
of us must bring an active faith, akin to that of the participants of God's covenant. The covenant
stayed the same but how each generation lived into that changed and grew as they saw God's
faithfulness demonstrated. Israel's commitment also could deteriorate as Israel waned in its faith
and chose other paths that were ultimately destructive.
"However it is at this point (problems in the marriage) that the covenantal aspect of marriage becomes most
significant. Courageous trust, not that the wife, for example, trusts in her husband, but her trust in the
larger meaning of the marriage allows her to live in the transcendent dimension of the relationship,
believing that God is somehow present in the brokenness ... It can be a profound spiritual experience, even a
time of healing. But, without active faith, covenant has no meaning" (Martinez, Brignoli 71).

2. Deep love and admiration
This second trait in many ways is an obvious choice. The use of the word love however
seems a bit watered down. Several authors chose different words to describe this trait.
Gottman states this characteristic as "nurturing fondness and admiration (63). Susan Page uses
"goodwil1"(27). Judith Wallerstein reminds that love is not a separate characteristic but one that
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permeates all the traits of a healthy marriage (329). Wallerstein and Blakeslee describe four
different kinds of marriages and that within those kinds of marriages different aspects of love
were important. For some it was respect, for some it was sexual passion.
"without exception, these couples (in study) mentioned the importance of liking and respecting each other
and the pleasure and comfort they took in each other's company. Some spoke of the passionate love that
began their relationship, but for a surprising number love grew in the rich soil of the marriage, nourished by
emotional and physical intimacy, appreciation, and fond memories" (329).

The actual words that are used are not as important as their meaning. What does love look
like in healthy marriages? John Gottman uses a helpful picture by describing the love aspect as
"love maps". "Love maps are the part of your brain where you store all the relevant information
about your partner." (50) It means being familiar with and aware of your partner's world.
"There are few gifts a couple can give each other than the joy that comes from feeling known
and understood" (51).
Susan Page, using the term goodwill, describes love in these ways:
"Showing goodwill means giving your partner the benefit of the doubt. .. being on your partner's
side ... behaving in a reasonable manner. .. spirits are open to each other. ... being as concerned about your
partner's needs as you are your own ... having empathy with your partner's point of view ... wanting the
other to have what they want and need" (27-28).

She rightly assesses that goodwill is "not exactly the American way" (28). The lack of
goodwill in our society has infected our marriages. The attitude in the workplace, in politics, and
in the drive to get what one needs is that it is not always prudent to be honest, share feelings, or
show care and emotion. Those are perceived as weaknesses and they may be costly in the climb
up the social, political, or workplace ladder. That attitude of self-preservation rears itself in the
marriage relationship as well. This connects with trait #1 since the lack of commitment also
means withholding complete love. If one is guarding those things that are separate from his or
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her spouse and looking to the possibility of a future without the other, then it is too risky to offer
complete love.
Successful marriages, however, demonstrate strong levels of goodwill. More specifically,
Page says, healthy marriages demonstrate:
1.

a willingness to focus on positive qualities.

2.

an attitude of gratitude.

3.

mutual tolerance and acceptance.

4.

respect

5.

trust and

6.

the ability to give. (29)

Page would go as far as to say that a part of mutual tolerance and acceptance is the ability to
love unconditionally. Her definition would be that while we cannot love perfectly, that
unconditional love is really complete and total acceptance.
"If I choose to love someone, then I am saying, 'I care for all of you, the whole package. I am invested in

your personal and spiritual growth. I don't want to change you; I want to support you.' If I choose to make
a full commitment to someone, and then I fall short of it, my failure is a statement about me, not about the
other person" (33).

Two other words that Gottman uses are "fondness" and "admiration". His description is
something like this:
"Fondness and admiration are two of the most crucial elements in a rewarding and long-lasting
romance ... Happily married couples feel as if the person they married is worthy of honor and respect. ..
fondness and admiration are antidotes for contempt, which seems to be a major infection in a relationship.
Without the fundamental belief that your spouse is worthy of honor and respect where is the basis for any
kind of rewarding relationship?" (63-65).
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Christians would recognize these descriptions as being very similar to the love God calls
believers to demonstrate towards others. Scripture is full of the descriptive qualities of God's
love for us that is self-giving.
"But God demonstrates his own love for us in this: While we were still sinners, Christ died for us. (NIV,
Romans 5:8)

" Your attitude should be the same as that of Christ Jesus: Who, being in very nature God, did not
consider equality with God something to be grasped, but made himself nothing, taking the very nature of a
seIVant, being made in human likeness. And being found in appearance as a man, he humbled himself and
became obedient to death--even death on a cross! (NIV, Philippians 2:5-8)

"For God so loved the world that he gave his one and only Son, that whoever believes in him shall not
perish but have eternal life." (NIV, John 3: 16)

We are also called to love in similar ways:
"If I speak in the tongues of men and of angels, but have not love, I am only a resounding gong or a clanging

cymbal. If I have the gift of prophecy and can fathom all mysteries and all knowledge, and if I have a faith that can
move mountains, but have not love, I am nothing. If I give all I possess to the poor and surrender my body to the
flames, but have not love, I gain nothing. Love is patient, love is kind. It does not envy, it does not boast, it is not
proud. It is not rude, it is not self-seeking, it is not easily angered, it keeps no record of wrongs. Love does not
delight in evil but rejoices with the truth. It always protects, always trusts, always hopes, always perseveres. Love
never fails. But where there are prophecies, they will cease; where there are tongues, they will be stilled; where there
is knowledge, it will pass away. For we know in part and we prophesy in part, but when perfection comes, the
imperfect disappears. When I was a child, I talked like a child, I thought like a child, I reasoned like a child. When I
became a man, I put childish ways behind me. Now we see but a poor reflection as in a mirror; then we shall see
face to face. Now I know in part; then I shall know fully, even as I am fully known. And now these three remain:
faith, hope and love. But the greatest of these is love" (NIV, 1 Corinthians 13: 1-13)
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" Dear friends, let us love one another, for love comes from God. Everyone who loves has been born of God and
knows God. Whoever does not love does not know God, because God is love. (NIV, 1John4:7-8).

Some Christian theology recognizes that love is the basis for our ability to be in relationship
with God because God first loved us. Because of God's perfect love for us we are not only able
to be in relationship with God but can begin to take on the characteristics of Jesus because of
that relationship. Page asserts the same. "Goodwill is the critical ingredient in any relationship.
It is the soil in which all the other qualities are planted and grow" (29).

An important aspect that several authors and scripture seem to affirm is that love is about
making choices to love. Gottman says that Love Maps can be enhanced and that fondness and
admiration can be nurtured (48). It seems that a helpful part of this love component is helping
people find ways to nurture love and urging them to commit to doing so. The battle in helping
people love is helping them see that love is about sacrifice and self-giving. It is about choosing
to find loving ways to treat the other and not waiting until feelings emerge to do so. The church
must continue to assert that love is not about romantic feelings, motion-picture perfect sex, or
any other false media-induced notion of what love looks and especially feels like.
The church and those attempting to help folks develop healthy marriages can continually
point couples back to characteristics of God's love, attributes like selflessness, servanthood,
active, unconditional, steadfast, mutual, faithful, loyal, and full of grace.
Michael G. Lawler says it this way:
"There are individuals whose goal in life appears to be to get their own way always. The New Testament
message proclaims that there is no place for such individuals in a marriage, least of all in a Christian
marriage ... .In a Christian marriage, love requires not insisting on one's own way, but a mutual empathy
with and compassion for the needs, feelings and desires of one's spouse, and mutual giving way to those
needs, feelings, and desires when the occasion demands for the sake of, and in response to, love ..... For
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Christian spouses their married life is where they are to encounter Christ daily, and thereby come to
holiness" (18-19).

3. An ability to communicate effectively and resolve conflict
A third trait of healthy marriages has to do with how well couples deal with conflict and
communicate at all times during a relationship. This area of communication has begun to receive
more and more attention over the past 10-15 years. There is an increasing awareness that how
we communicate makes a difference in relationships. Seminars and books abound on the issue
of being an effective communicator in business and at home. Authors like Deborah Tannen, a
communication expert, have written books like That's Not What I Meant: How Conversational
Style Makes or Breaks Relationships. In this book and others like them, voice pitch, body
language, intonation, rhythm, and timing get special attention, all so people can be more aware
and build healthier relationships. How To Talk So Kids Will Listen and Listen So Kids Will
Talk by Adele Faber and Elaine Mazlish is another example of how the improvement of
communication can enhance relationship.
Active listening, conflict resolution models, and various other communication and conflict
resolution exercises seem to have raised awareness of the importance of helpful and healthy
communication. Poor communication often seems to be at the top of the list of topics troubling
marriages.
Another aspect that has increasing popularity is the reflection of differences between genders
in communication (among other things). John Gray has made many aware of these differences
with his best selling book Men are From Mars, Women are from Venus. This book is an
example of the ever increasing popularity of approaching communication problems from the
aspect of gender influence. Deborah Tannen in her article Put Down That Paper and Talk to
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Me!" Rapport-Talk and Report Talk ably describes the differences in the perceived function talk
of men and women (211).
Gottman argues that exercises in communication are only as good as their effectiveness in
solving problems (158). A method can be well intentioned but if the problem is not resolved the
method is useless. Ultimately the method is less important than the effectiveness of the couple to
resolve conflict. It is more important that the conflict be resolved than what method is used.
Certainly there are methods that increase the chances that a partner will respond more favorably
in conflict, so methodology is not unimportant, but possibly success has more to do with the
attitudes and mindset of those in the conflict. Gottman offers his basic principle for conflict
resolution:
''The basis for coping effectively with either kind of problem is the same: communicating basic acceptance
of your partner's personality. Human nature dictates that it is virtually impossible to accept advice from
someone unless you feel that that person understands you" (149).

Gottman also put together a list of steps that healthy loving couples exhibit in resolution.
1.

Soften your startup: how partners bring up a conflict makes a big difference in how successfully they get to
resolution.

2.

Learn to make and receive repair attempts: A comment that deescalates the tension so that the partner is
more receptive to finding a compromise.

3.

Soothe yourself and each other: Finding ways to relax yourself and your partner so that you can be heard.
It may be a phrase, a break in the discussion, or a physical help like going for a walk or a neck rub.

4.

Compromise: truly being open to one another's influence and ideas.

5. Be tolerant of each others faults: Accepting your partner's flaws and refusing to live in the "if onlies" that
only promote a dissatisfaction in the imperfections of the other. "If onlies" seem to keep people trying to
change their partner as the key to their own satisfaction (158-186).
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Susan Page found similar communication principles. When couples mentioned that they had
good communication it didn't mean they knew good methods or even practiced them.
"What they meant when they said they had good communication was one or more of the following: they
had relatively few communication impasses; they were able to talk easily about difficult subjects; they felt
they understood each other; they withheld very little from each other; and they could rely on their ability to
resolve conflicts" (132-133)

Again this author boils down the characteristics of healthy communication.
l.

Make "I" statements

2.

Listen

3.

Understand and accept the differences between men and women

4.

Ask for what you want

5.

Affirm others (133)

Some similarities exist between Gottman's list and that of Susan Page. While it is not a formal
list, Wallerstein makes these comments about conflict in healthy marriages:
"These couples considered learning to disagree and to stand one's ground as one of the gifts of a good
marriage ... the first step in establishing a safety zone where strong anger can be expressed freely is to make
it clear that the fighting will not breach the walls of the marriage. Both partners have to feel sure that their
relationship is secure ... Conflict in a good marriage occurs within a context of connectedness and
caring ... One of the satisfactions of a strong marriage is being able to state your mind without fear of dire
consequences. But even in a tantrum, restraint is required ... Most of all the people in these marriages did
not fight over non-issues ... They made a special point of knowing each other's vulnerabilities, and they
were very careful to avoid rubbing salt into old wounds. Maturity and sensitivity to the partner's needs,
their ability to remain connected even in anger, their sense of fairness and their internal brakes all
contributed to creating a safe place to have conflict and express anger" (143-149).

Thomas N. Hart and Kathleen Fischer Hart describe their list of healthy communication traits
in their essay entitled "Communication:"
1.

Use I-statements rather than You-statements.
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2.

Express feeling rather than thoughts.

3.

Listen attentively without interrupting.

4.

Check out what you see and hear (listening for the emotions behind the words to see if they match or
indicate other intentions).

5.

A void mind-reading.

6.

Make your own needs known.

7.

Learn your mate's language of love (each of us has different things that express love to us).

8.

A void the words "always" and "never".

9.

A void name-calling.

10. Deal with painful situations as they arise.
11. Make time for talk that goes beyond practical problems.
(236-242).

The methods are not the important thing. What seems important is the character behind the
methods. It appears that while the characteristics are not identical, they do have some similar
qualities to them. In each list there is some sort of admonition to listen, to consider the feelings
of the other, and to be clear about what you want to communicate, which includes how you
approach a situation and your body language. Honesty and openness seem to also play a
consistent part in the traits of healthy communication.
Colossians 3: 12-17 seems to be one scriptural counterpart to the characteristics of healthy
communication. While the scripture is not speaking specifically of marriage, it lays out the
characteristics that build healthy relationships of all kinds.
"As God's chosen ones, holy and beloved, clothe yourselves with compassion, kindness, humility,
meekness, and patience. Bear with one another and, if anyone has a complaint against another, forgive each
other; just as the Lord has forgiven you, so you also must forgive. Above all clothe yourselves with love
which binds everything together in perfect harmony. And let the peace of Christ rule in your hearts, to
which indeed you were called in the one body. And be thankful. Let the word of Christ dwell in you
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richly; teach and admonish one another in all wisdom and with gratitude in your hearts sing psalms, hymns,
and spiritual songs to God" (NIV, Colossians 3: 12-17).

4. An ability to cope with crisis and make necessary changes
The fourth trait of healthy marriages is the ongoing ability to survive difficult times.
"Throughout the marriage husband and wife must make room, even if reluctantly, for change and for
difference, for altering values, tastes, needs, and careers" (Wallerstein, Blakeslee 68).

"Couples who thrive have learned to identify their rhythms and to accept them. When adversities or
stresses arise, or when the couple is in a period of more distance from each other than usual, they don't
panic; instead they trust that they will move through the difficult times and return to the pleasant ones"
(Page 110).

Unexpected tragedy as well as life change bring a variety of stresses to a marriage. A lot of
marriages don't survive those things. It is not that some marriages have stress and others do not.
Just being married affords a certain amount of stress. Added to the normal stresses of a
relationship come life change and crisis. No marriage is without a certain amount of stress over
its course.
Why then do some survive and others flail and ultimately fail in the face of crises and
change? Do happy marriages have less stress or do less stressful marriages end up being
happier? It appears that neither is completely true. Some happy marriages have a great deal of
stress, and some marriages that have never faced deep crises seem to end nonetheless.
Perspective in crisis seems to make a big difference as to how damaging a particular crisis will
be to a marriage. How partners view the situation they find themselves in and the role the
marriage or other partner plays in the crisis is key to the success of the marriage.
Perspective shows up in several ways in crisis. A sense of humor about life is helpful.
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"Their ability to laugh at themselves is an indication of their capacity to keep their difficulties in perspective. I saw this
same sense of humor in most of the other thriving couples I spoke with" (Page, 112).

Perspective includes a refusal to "scapegoat" the problem onto their partner. Instead there is a
commitment to bear the burden together as opposed to blaming. In healthy couples Wallerstein
notes the following traits of perspective in crisis:
1.

The couples tried to realistically acknowledge and think about the consequences of the crisis. Trying to
keep the effects from spreading and trying to not attribute all their problems on the one particular problem.

2.

Couples tried to protect each other by not blaming and by trying to protect the other from inappropriate self
blame.

3.

They took steps to keep some degree of pleasure and fun in their lives.

4.

They didn't play martyr or pretend to be saintly. They recognized the crisis brings about the potential for
hurtful response and tried to hold that in check.

5.

They intervened at earlier stages of crisis as they saw it coming, not waiting until it was full blown. (122123).

It seems that those who have successful marriages deal with crisis and recognize that the

marriage is a higher value than the crisis or change. People who are self aware seem to be better
able to have healthy relationships because they are able to recognize the impact a crisis has on
their own responses. They react and relate as much as possible in normal, healthy ways. Those
folks seem able to live above the crisis, not allowing it to define the marriage versus those who
allow the crisis to define the way they interact.
When people are scared, exhausted, sick, or hurt, intimacy suffers. Susan Page notes her
observations about the strategies thriving couples took in crisis.
l.

They recognized that anxiety and free-flowing intimacy are basically incompatible, and that a concerted
effort to nurture and sustain at least a minimal level of closeness must be made during times of stress.

2.

They identified the source of their stress, and began executing an explicit plan to
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eliminate it. On the other hand non-thriving couples did not have a plan for changing their lives to reduce
stress and used the stress as an excuse to maintain distance as opposed to making sure they had quality time
together in the face of extra stress (121-122).

How is perspective gained? It is easy to understand that some of the ability to face crisis
comes from values and experiences, both good and bad, that each person may have gained
previous to the marriage. It is not enough to have the values; those values must be lived out to
truly be valuable. A major source of perspective is experience. One must have had good and
bad life experiences to have perspective. When a couple successfully goes through crisis
together two positive things seem to occur. First, there is a shared experience that can provide
some perspective of life before, during, and after that will serve as a measuring stick for future
crisis. Secondly, there is the benefit of survival that bolsters confidence in the relationship. Both
partners can see that the crisis produced a healthier marriage. When that is the experience of a
couple they can face the next crisis as having the same potential. "Perspective is one of the great
prizes that couples who endure get to enjoy and that short-term couples don't know they could
ever have" (Page 113).
The church has been encouraging couples for centuries to make Christ the foundation for their
marriage. The Christian community has believed that a marriage that is centered in Christ and
includes Christ has a greater potential for success in every aspect. None seems more true than in
this area of coping with crisis. It seems an understanding of making Christ central to a life or a
marriage would give hope, strength, peace, and comfort in times of trial and crisis.

If it is true, however, that Christian marriages are breaking up at a similar rate as those who
do not profess Christ, then either Christ is not helpful or couples do not know how to connect a
relationship with Christ to the marriage.

32
A third possibility is that Christian couples assume that Christ will not allow crisis or will
miraculously take away those things that are painful. This assumption might lead to several
damaging conclusions: a couple might not sense the need to build good habits of communication
as they assume they will never need to face true crisis. Or a couple might conclude that crisis is
an indicator that they married the wrong person since God is not "blessing" them. Or, since
conflict is not in their realm of possibility for Christians, then in times of conflict or crisis they
abandon faith and revert to a form of coping that does not include religious principles as a guide
for survival, largely because they have no coping mechanisms framed around Christian living.
While having a Christ-centered relationship is the goal of many Christian couples, defining
what that means is the difficult part. A task of the church hoping to strengthen marriages is to
help couples make Christ a meaningful part of the relationship. As it stands for some couples
their hopes of that are high but the reality of how to do that appears to be much more elusive.
Here are some thoughts about what that might look like.
Christ-centered: This principle reminds us of who one is and who one is not. Christians are to
center their lives on God. As Christians grow and mature in faith, lives become more and more
molded and conformed to look and be like Christ. Through consistent practice of disciplines, the
intentional deepening of our commitment to Christ, and the work of the Holy Spirit, lives
become more and more in tune with the type of person Christ calls followers to be. As people
grow in their faith it is tempting to place various aspects of life as a higher priority than the
relationship with God. People constantly battle those temptations and find out that there are
consequences when one makes other people and things more important than God.
It is no different with marriage. If all of life is to be centered on Christ then marriage is

obviously a part of that. However, it seems that there is no more difficult place to live out the
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daily disciplines of following Christ than in a family. A spouse is the one who sees the best and
worst of his or her partner. Children often witness actions that are less than Christ-like. The
close proximity that one experiences in a marriage makes it impossible to hide flaws.
A marriage centered on Christ will place importance on the things that are important to God.
Decision-making, resolving conflict, communication, parenting, use of money and time, church
involvement, male and female roles, and values are some examples of the areas of marriage that
are affected by working to have a Christ-centered marriage. Simply put, the marriage is seen as
a part of the individual's Christian life. It is not a separate area to be lived differently than any
other segment of life. It also means that as both partners work to be Christ-like in their marriage
they also take on some of the characteristics of God for the other. The spouse becomes an agent
of grace demonstrating, among other things, love, forgiveness, and accountability for the other.
It is the place where God is most vividly lived out. The spouse finds ways to help encourage and

nurture the spirituality and spiritual growth of the other.
Being a God-centered couple is not a formula or a list, instead it is a process of becoming
more like Christ. So in the ideal sense the God-centered couple demonstrates movement over the
course of the marriage. There is consistent growth and maturity offaith and a deepening of the
ways that God is included in the marriage. In addition, the Christ-centered couple sees itself as
more than individuals. They view the marriage and family as a vehicle that can help bring about
and model God's Kingdom and the characteristics of that Kingdom such as justice, peace, selfsacrifice, and unconditional love to one another and the world. It is more than seeing oneself as
a Christian who happens to be married, but is a view that the marriage and its many facets can
reflect the values and characteristics of Christ.
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It is this sort of understanding of a Christ-centered marriage that lays a foundation for seeing

that God at work in the midst of crisis and heartache. It is likely that couples who have raised
the possibility of God at work in all they are as a couple will more naturally be able to recognize
God's presence. If they can recognize God's presence it will be more likely that they can
continue to embrace the values of God during crisis because those values are the norm.

5. A high level of shared values and power
This final characteristic of healthy marriages is the observation that thriving couples have a
high level of agreement in the area of life values. Healthy couples have also determined to share
the power in the relationships. Categories that fall into this characteristic are things like personal
autonomy, gender roles, understanding and respecting the values of the other, and partnering in
decision making. Below are some thoughts from various authors around these and other similar
areas.
A. Autonomy
"Finally, the people in these happy marriages were engaged in worlds outside the family ... In my experience,
couples who divorce tend to lead more isolated lives and to have fewer friends and community contacts"
(Wallerstein, Blakeslee 206).

One study found that an increase in secularism (increased education, decreased religious
devotion) can encourage less conventional gender roles, which in tum can undermine marital
commitment because of increased autonomy. However, a reverse trend is also present in that
increased secularism in encouraging autonomy can actually enhance commitment. Those
influences vary in their strength during different stages of life. It is possible that autonomy could
be a higher value in one stage of life serving to push spouses apart, while at another time of life
autonomy could actually cause a sense of closeness because a person is making a choice to
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commit out of the sense of autonomy instead of feeling forced into commitment (Scanzoni 153154).
Autonomy seems to be one of the paradoxical traits that has come from the women's rights
movement. The divorce trend, in part, came out of a sense of women's hopes for more control
over their lives. More traditional marriages were viewed as oppressive and confining to women.
The liberation of women pushed women to be independent and less traditional. That
encouragement helped bring about the increasing divorce rate. While women rightly had the
ability to make their own decisions and get out of abusive situations it has also ended up being
damaging to women, since that high divorce rate has left many women worse off in many ways.
B. Gender Roles
"Some men may resist being influenced by their wives because they still believe that the upheaval in gender
roles is a passing fad or that the pendulum has swung to an extreme and soon things will revert. But there is
scientific evidence that we are living through a cultural transformation that will not come undone" (Gottman
111).

C. Respect of values
"But it is also true that a rewarding marriage is about more than sidestepping conflict. The more you can agree
about the fundamentals in life, the richer, more meaningful, and in a sense easier, your marriage is likely to
be ... A crucial goal of any marriage, therefore, is to create an atmosphere that encourages each person to talk
honestly about his or her convictions" (Gottman 245).

D. Partnering in decision making
"Our study didn't really find that men should give up all of their personal power and let their wives rule their
lives. But we did find that the happiest, most stable marriages in the long run were those where the husband
treated his wife with respect and did not resist power sharing and decision making with her. When the couple
disagreed, these husbands actively searched for common ground rather than insisting on getting their way"
(Gottman 101).
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These characteristics are a few examples of ways that couples have determined to share both
values and relationship power. Among healthy couples there seems to be an ability to build
understanding around what is of high value for both individuals and that is shared between both
partners.
A scriptural attitude that seems to relate here is the admonition by the Apostle Paul.
"And further, you will submit to one another out of reverence for Christ. You wives will submit to your
husbands as you do to the Lord. For a husband is the head of his wife as Christ is the head of his body, the
church; he gave his life to be her Savior. As the church submits to Christ, so you wives must submit to
your husbands in everything. And you husbands must love your wives with the same love Christ showed
the church. He gave up his life for her to make her holy and clean, washed by baptism and God's word. He
did this to present her to himself as a glorious church without a spot or wrinkle or any other blemish.
Instead, she will be holy and without fault. In the same way, husbands ought to love their wives as they
love their own bodies. For a man is actually loving himself when he loves his wife. No one hates his own
body but lovingly cares for it, just as Christ cares for his body, which is the church. And we are his body."
(NIV, Ephesians 5:21-27)

Using the example of a healthy marriage as a symbol for the church, Paul admonishes the
church to treat each other well by being willing to submit to one another. Christ demonstrates
that love is a high and that love is lived out by mutual submission and sacrifice.
It is easy to see how shared power frees a partner to fully love his or her spouse. Each is free

to make the decision to love and make the choice to submit. At the same time, when submission
is mutual, each person is shown value and care by the choice each makes to submit. True love
comes out of the ability to choose, not out of coercion. This could only serve to instill
confidence in the relationship because that mutual submission and respect allows conflict to
happen in an environment that does not have the threat of separation hanging over it.
Conclusion:
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These five characteristics of healthy marriages are broad and have room for each couple to
find the place within each trait that best suits their relationship. The traits tend to be overarching
principles rather than totally prescriptive.
The next section will look at ways that churches can help bring about stronger marriages.
Many, if not most, marriages can be improved and enhanced with thoughtful practice and
awareness. In order for most churches to be helpful in the marriages of its members and
attenders, there will need to be a renewed emphasis on the importance of healthy marriages.
Churches will have to make decisions to take solid steps towards helping parishioners embrace a
more active role on the part of the church in the marriages of its constituents. There will be
many challenges to increasing the role of the church in the lives and marriages of the people in
the church.
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The Church in the Postmarriage Society
Section #3
What can the church do?
Movement back towards a marriage culture and away from a divorce culture is going to
take a complete shift in the thinking and action of many institutions. In order to see any changes,
counselors, public school teachers, social workers, government, media, and the church are just
some of the groups that will have to embrace an attitude towards the strengthening of marriages.
The redirection of a culture will take a concerted effort over at least one full generation. Some
would consider it an impossible task to redirect entrenched societal attitudes back towards
attitudes that are largely embraced by a generation that is quickly diminishing. Trying to regain
bygone attitudes may be futile. It is important that attitudes towards a marriage culture are seen
as being worth embracing because they improve life and society and not because they are a
return to earlier days. With that in mind, it is important for the church to begin to view its
actions around marriage, not as a retrieval of the past, but as a creation of a renewed set of
values.
Our society and world must respond to the condition it now finds itself in, not look to turn
back the clock on morality or values. The strength of moving towards a marriage culture will
come because of the empty result of the divorce culture. That experience will always be a part of
our cultural history. An understanding of the widespread failure of divorce to bring about the
fulfillment and freedom for individuals must be a motivating factor for urging a society towards
a new high view of marriage. At least three generations have been or are being raised in a
divorce culture. Those generations will have to see a move towards a marriage culture as a new
step forward. Those existing generations who were raised with a high view of marriage may
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sadly be ineffective in helping make a change, simply because those generations are largely not
in places of influence because of their age. Older generations, who may tend to value marriage
more highly, will largely be moving out of influential positions as retirements and deaths occur.
It will be up to younger generations to make any significant change happen.

The church as an institution may have a theoretically higher view of marriage than other
groups of people. Although the divorce rate is similar to secular numbers, there are standards of
theology, scripture, and teaching that point to marriage as an important value within the church.
It is possible to say that the values of healthy marriage already exist to some degree in the

church. Whether or not those values are currently a priority in the active mission of each
denomination or local church is another matter.
If the church hopes to have an impact on society in preserving and strengthening marriage, it

will have to renew marriage as a high priority issue. Peripheral issues, such as drug issues, teen
suicide, poverty, teen moms, and many others, will be addressed by strengthening marriages,
since many other social problems appear to be negatively influenced by a high divorce rate.
Each local faith community will need to evaluate the attitudes towards marriage and the
actual level of marriage health in its own constituency and begin to deal with those issues first.
Secondly, a church will need to look at itself as a tool for reaching out to those who are
casualties and victims of the divorce culture and to offer pertinent and tangible resources to those
outside the church who are married or who are considering marriage. If all the church is able to
do is raise the view of marriage in its own congregation, it will be succeeding. But for society to
change its view and values, the church will have to be willing to make a helpful impact outside
its walls.
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Below are some suggestions for churches to consider. It will not be possible nor will it be
helpful for a church to try and implement all the suggestions. Each church will have to assess its
resources in areas like finances, people, and facility. Each congregation will also need to
understand the unmet needs of the marriages in the community it exists in and the resources that
are offered to the community through other agencies and local churches. Finally, a church has to
truly assess its attitude toward and its level of vision for becoming a tool for helping to build
healthy marriages.
The suggestions are divided into four major sections. Those sections are:
1. Attitudes-Ways to help raise the attitudes of people towards a higher view of marriage
and helping people view healthy marriage building as a pertinent mission of the church.
2. Education-Educational helps for building healthy marriages
3. Counseling-Networking to build deeper support for couples or individuals through formal
counseling.
4. Support-Structures that help support individuals who may have experienced the fallout of
divorce or may be looking for ways to build a healthy marriage.

Attitudes
This section of ideas is aimed at helping raise the attitudes about healthy marriages. It may be
important to first think about the process that a burden for ministry becomes lived out. First of
all, someone in a church has to have a burden for seeing marriage health increase. The concern
does not necessarily have to begin with the pastoral staff. A concern can start with one person
and grow as that person shares and lives out the calling of that concern with others. It is
important to note that each denomination is different in how ministry comes about as an official
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part of a congregation's mission. Denominational traditions vary on how involved the pastor
must be for a ministry to be recognized in that body. Whether or not a cause receives official
recognition or not is not as important as that those who feel called towards a ministry begin to
live out that calling at some level.
The hope is that others will eventually join in the ministry as they feel led and called to do so.
One of the avenues through which people receive calling to ministry is through the sharing by
other people who are ministering. As people are made aware and educated about needs they
sometimes feel prompted to join in a ministry. Often ministry that originates with pastoral staff
gets more attention and publicity. A "grassroots" concern may take longer to become an active
ministry. No matter what the origin of the ministry, it is crucial that there is wide support of a
ministry if it is to be a central emphasis in the mission of a particular church.
Whether or not everyone in a congregation actively participates in the ministry of a church, it
is important that a majority at least have a sense of the priority that a particular ministry plays in
the mission of the church.
Below are some goals and ideas for raising awareness and in turn helping shape attitudes
about the importance of healthy marriages and ministry that encourages it.
1. Working to be a marriage and family "friendly" church. This means taking opportunities
to publicly encourage support for marriage. This may be verbal or written, but it is
woven into many opportunities like newsletter articles and sermons.
2. A marriage friendly church places value on family time. Possibilities include:

A. Limiting official church involvement by an individual. A person is limited to a
certain number of committees, groups, or ministries that they can be involved in
at any one time.

42
B. Plan some activities that families attend together instead of always separating by
age group. Include elements for whole families in retreats, holiday events, or
occasional Christian Education venues.
C. Form plans for helping couples spend time together. Provide free or low cost

child-care for occasional date nights. This can be church-provided or couples can
rotate to co-op the childcare.
3. Churches can provide financial help for marriage and family counseling.
4. Marriage and family issues are spoken of often publicly. This sets a tone of acceptance
to discuss these issues in the church. Marriage growth is encouraged and at the same
time marriage problems are spoken of as a normal part of marriage.
5. Connections are regularly made between healthy marriage and scripture. Including issues
of sacrament, covenant, mutuality, love and that marriage is a place that characteristics of
God are lived out and experienced. It is also scriptural that God hates divorce, but loves
people.
6. Offer a chance for couples to renew marriage vows publicly.
7. Have couples share publicly at some level when there has been an experience of
relationship growth.
8. When talking about marriage, use words and approaches that raise the expectation of the
permanence of marriage.
9. Make connections between the spiritual life and marriage. Help couples recognize the
interconnectedness of the two. Spiritual growth and depth impacts relationships.
10. Raise the possibility that God cares about marriage and calls people to right relationships.
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11. Pastors and others can help connect or network those who have similar concerns about
marriage issues.

Education
Education opportunities exist in many places in the church. When considering the issue of
healthy marriages there are countless topics for teaching. Churches should use existing
educational opportunities like Sunday School, youth groups, and children's programs to teach
about healthy marriages. A church can also target appropriate topics among a variety of age
groups and create curriculum or special classes to expand teaching. Below is a list of possible
educational opportunities.
1. Special classes: Classes could vary on a broad range of topics. There could be weekly
classes for improving communication, money management, conflict resolution, marriage
enrichment-exploring the five traits of healthy marriage, and parenting, to name a few.
Providing classes that are proactive in nature can make a difference for couples (example:
Have a class on being married as you become a first time parent. This could address
issues of the relationship in the ever-changing pressures of parenthood).
2. Teach children around topics using age appropriate material.
A. Topics for children could include .... Scriptural view of marriage
permanence, effective conflict resolution, and loving our neighbors,
family, and friends.
B. Children can also be taught effective communication skills even as other topics
are being taught. Active listening and how to share opinions helpfully can be a
part of those skills taught.
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C. Late-grade school children are not too young to begin discussion about how to
interact with the opposite sex. Issues of misogyny, sexism, and equality can be
taught.
D. Obviously helping kids deepen a relationship with God is a must and will help
address issues of relationships with others.
E. It is important to keep in mind that there is divorce in the church as well. It is
possible, probably likely, that some children will have experienced divorce first
hand. It is vital that children never feel that they are to blame for the divorce or
that their parents or others close to them who have divorced are bad people.
3. Teach youth around topics that pertain to relationships.
A. Topics include sexuality, marriage and divorce in scripture, building
healthy relationships, breaking family cycles of violence or divorce.
B. Principles for safe and healthy dating, the problems of sexual harassment, and

principles of gender mutuality are helpful topics.

C. Youth could benefit by exploring their family history of marriage and divorce and
the attitudes that seem prevalent in the marriages in their extended family.
D. Values and goal setting for their own relationships and marriage can help set
patterns and goals for the future.
E. Special retreats that address topics can be an effective way to teach.

F. Special guest speakers who are experts on certain topics or who simply have life
experience they are willing to share are also helpful teachers.
G. Using pre-packaged youth curriculum around various topics: (see resource list for
youth related resources.)

45
-Why Wait curriculum by Josh McDowell

-Good Sex by Youth Specialties
-Relationships
-Dating
H. Have youth read books on various relationship topics to report back to the
group.
I. A percentage of youth will have experienced divorce or serious conflict in their
family, so it is crucial that youth do not feel that they are the cause of the divorce,
that they have responsibility to fix a broken marriage or that their parents are
being demonized/judged in any way.
4. Adult marriage enrichment retreats are another place that teaching about
building healthy relationships can occur. These can cover a variety of topics such
as communication, conflict resolution, sexuality, or money management.
5. Retreats can also be helpful for marriages that are new. Newly married retreats can focus
primarily on building strong habits and patterns early in marriage. Each topic may be
tailored to address the beginning stages of marriage.
6. Churches can offer training in helping support other couples in crisis.
7. Churches can also offer education and training in areas that are results of divorce. Topics
could included: divorce recovery, single parenting, anger management, grief recovery.
8. Churches can provide money for staff to become trained in marriage and family issues.

Local universities often offer basic classes and local seminaries often provide classes in
counseling for pastors. A church can help its pastors a great deal by helping them further
their skills.
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9. Classes for those who are considering or preparing to be married. This helps deal with
topics differently than pre-marital counseling. This can be a great way to introduce
general topics and reserve couple specific issues for pre-marital counseling sessions.
This can also provide a way to help couples build relationships with other couples in the
church. These often can serve as a form of outreach for a church.

Counseling
One of the great ways for a church to help couples is to provide opportunities for counseling
at various stages. Counseling can take place within the church body with congregants who are
trained as counselors and who are willing to provide counseling as a part of their ministry.
Counseling can also happen with counselors outside of the church. Below are some ways
churches can assist in the counseling component.
1.

Provide a reference list of reliable counselors for those in need of counseling.
Staff, elders, or deacons can be assigned the task of researching and getting
references for counselors with different specialties. The list should include billing
information, the process for finding a counselor, and sources of funds including
what questions to ask a person's insurance company, any government/agency
grants available, or the church's source of help.

2. Provide funding to help needy couples get counseling.
3. Sponsor a special workshop around a topic related to marriage and help offset the cost.
This could be for church members/attenders only or the community might be invited as
well.
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4. Hire a trained counselor as a staff position. Smaller churches could provide inexpensive
office space to a counselor; in turn, the counselor could reserve a certain number of client
spots for people from the church. Issues of confidentiality, financial arrangements, and
staff responsibilities must be clear and satisfactory to both parties.
5. Intensive retreat weekends for couples in crisis. These can be tailored to meet the needs
of individual couples. Counselors meet with couples in large groups and as couples to
work through a retreat schedule for the weekend/week.
6. Provide opportunities for couples to attend weekend workshops or retreat centers that
have programs designed for helping troubled marriages or enriching good marriages.
7. Pre-marital counseling. Offer a course of counseling that includes some personality
testing, discussion of pertinent relationship issues, as well as the spiritual aspect of
marriage. Require that pre-marital counseling occur as a prerequisite for having a
wedding in the church building.
8. Use materials such as PREPARFJENRICH for pre-marital and marital counseling. These

materials provide testing around particular marriage issues, materials for understanding
family of origin, and exercises for improving various areas of marriage. These can be
done in individual counseling sessions or as a Sunday School class or small group. Often
a counselor trained in the use of the material is required for its use.
9. Make sure newly married couples are followed up with regularly after the wedding.
Building good habits early in a marriage is crucial. This also helps couples realize that
the church is open to on-going discussions about marriage issues and that marriage
struggles are the norm.
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10. Help secure counseling services for people who are experiencing trouble as a result of
being a part of a broken family. Grief, abuse, abandonment, and anger are all issues that
could result as a part of a broken family.
General Support
There are a variety of ways that a church can be supportive of couples and families above and
beyond formal teaching and counseling. These ways are varied and some require very little in
the way of resources, while some are more costly. Some of these ideas are listed below:
1. The church can send anniversary cards to couples in the church. This small
effort reminds couples of the importance of the relationship. It is an
opportunity for a staff member or other caring member of the congregations to
show support and care. This is one way to help couples celebrate the
important day.
2. Celebrate milestone anniversaries. Help make couples aware of the
milestones that help solidify the commitment to marriage. Celebration helps show
the value of the marriage longevity.
3. Invite couples who have been married a long time to share their story as a way of
encouragement to younger couples. This can help those couples see the value of their
commitment. It is also a way that older couples can minister in the church, when a
regular ministry commitment is overwhelming.
4. Gather a list of people in the congregation who have had particular life experience
(examples: lost a child at birth, had a spouse die, has a handicapped child, has
experienced financial difficulties, a marriage that survived an affair, etc.) who would
be willing to help others experiencing similar circumstances. This list may need to be
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somewhat private depending on the situations. As staff become aware of situations,
they could encourage a relationship with a person on the list who can encourage,
empathize, and walk through the crisis with a person.
5. Identify and train couples to serve as mentor couples for young marrieds. These
mentors do not have to be marriage counselors, but are seen as people who are willing
to: share their own experience, encourage the younger couple, be another connection
within the congregation, serve as "grandparents" to children whose families are far
away, meet regularly to listen to the joys and struggles of the couple.
6. Create ministries that help families. Those types of ministries include: a Mothers of
Preschoolers group, parent supervised indoor play time, play groups, and family get
away opportunities like an all church retreat or campout.
7. Create opportunities for families or couples to do ministry together. A service project
that the whole family can participate in (leaf-raking, short-term mission trip, or
church work-day). Maybe visiting shut-ins or those at a care home or simply giving a
ride to someone who can't drive. Volunteering to do occasional childcare as a family
for a family that does not have the money to hire childcare can be a way families
minister together. Often ministering together promotes family togetherness.
8. Encouraging adults to make a priority of attending church regularly. This regular
attendance models the importance of church attendance. This may mean a job change
or adjustment to a work schedule. It is also something that families can do together.
9. Offer to help arrange discernment opportunities. Couples who are thinking about
getting married, individuals who are making life change or families in transition are
great opportunities to invite people to gather around those who are making big
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decisions and help them discern God's leading. Quakers have used the "Meeting for
Clearness" to do just that. These meetings are designed to help give clarity to people
making decisions.
10. Involve the whole church in the weddings of those who are a part of the church.
Participants could volunteer to help with areas of the ceremony like running a sound
system, serving at a reception, ushering, taking care of details that burden the couple,
for example, picking up last minute items, running errands, or clean-up after the
wedding/reception.
11. More importantly the church should be encouraged to see themselves as a part of the
marriage not just the wedding. This means being willing to take an active part in the
lives of the couple. The ceremony itself often invites people to be included as
witnesses and as the support group for the couple. If that were taken seriously and
acted upon there might be some very helpful and encouraging support systems
created. Active ways that people could be involved include praying faithfully for a
couple, being willing to ask about how the couple is doing, showing interest in the
couple, and finding ways to show tangible support for the couple (for example: new
couples often struggle financially and could use financial assistance; sometimes
couples lose their friends who are not married and they feel lonely, so an invitation
for dinner is often helpful.) Being willing to remind couples that struggles are normal
and that finding help sooner than later could be a great help.
It may be that one partner's actions appear to be damaging. In those cases
loving gentle concern should be expressed to that partner about the action.
Obviously this is a delicate situation and should be handled carefully, but if
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the culture is going to change, it is important to not neglect these
opportunities. Most couples are encouraged by the care and concern.
12. Fatherhood is an often forgotten or down-played role in our society. The role
of parents should be held in high esteem. A church can find ways to
encourage and support not just parents but also the important individual roles of
mothering and fathering. Folks in the congregation can be surrogate
mothers/grandmothers and fathers/grandfathers for those who have none. Reminding
people of their important role as a parent is a vital role for the church.
This list is just a beginning point for a church who is considering the call to move towards
being a marriage culture. Other ideas can emerge from those listed above. Resources and
materials can be created but many have been already written or formed. The following section is
a resource list for churches.
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The Church in the Postmarriage Society
Section #4
Resources
The following section is a compilation of resources for use by churches and families. These
resources include curriculum, books, tapes, video's, periodicals, articles, and organizations might
help a church or group within a church become more marriage friendly. The sources are listed
topically. So a section could include various kinds of resources. This list a beginning point and
is in no way exhaustive.
Resource List
Abuse
Courtright, John and Sid Rogers. Your Wife Was Sexually Abused. Grand Rapids: Zondervan,
1994.
Stets, Jan E. and Murray A. Straus. "The Marriage License as a Hitting License: A Comparison
of Assaults in Dating, Cohabiting and Married Couples." Journal of Family Violence. 4,
1989: 161-180.
Yllo, Kersti and Murray Straus. "Interpersonal Violence Among Married and Cohabiting
Couples." Family Relations. 30, 1981, 339-47.

Communication
Chapman, Gary. The Five Love Languages: How to Express Heartfelt Commitment to Your
Mate. Chicago: Northfield Publishing, 1995.
Crabb, Larry. Men and Women: Enjoying the Difference. Grand Rapids: Zondervan, 1991.
Gottman, John. Why Marriages Succeed or Fail. New York: Simon and Schuster, 1994.
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Gray, John. Men are from Mars, Women are from Venus. New York: Harper Collins, 1992.
Harley, William F. Jr. His Needs, Her Needs: Building an Affair-Proof Marriage. Grand
Rapids: Revell, 1986.
Hart, Thomas N. and Kathleen Fischer Hart. "Communication." Perspectives on Marriage: A
Reader. Ed. Kieran Scott and Michael Warren. New York: Oxford Press, 2001. 234-42.
Notarious, Clifford and Howard Markman. We Can Work It Out: Making Sense of Marital
Conflict. New York: Perigee Books, 1993.
Markman, Howard, Scott Stanley, and Susan L. Blumberg. Fighting for Your Marriage: Positive
Steps for Preventing Divorce and Preserving a Lasting Love. New York: Jossey-Bass,
1994.
Tannen, Deborah. "Put Down That Paper and Talk to Me!': Rapport-Talk and Report Talk."
Perspectives on Marriage: A Reader. Ed. Kieran Scott and Michael Warren. New York:
Oxford Press, 2001.
That's Not What I meant: How Conversational Style Makes or Breaks Relationships. New
York: Ballentine Books, 1986.
You Just Don't Understand: Men and Women in Conversation. New York: William
Morrow, 1990.
Van Pelt, Nancy L. How to Talk So Your Mate Will Listen and Listen So your Mate Will Talk.
Grand Rapids: Revell, 1989.
Whitehead, Evelyn Eaton and James D. Whitehead. "Communication and Conflict."
Perspectives on Marriage: A Reader. Ed. Kieran Scott and Michael Warren. New York:
Oxford Press, 2001.
Wright, H. Norman. Communication: Key to your Marriage. Glendale: Regal, 1974.
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Couple Enrichment
Arterburn, Stephan. Winning at Work Without Losing at Love. Nashville: Thomas Nelson,
1994.
Ashcroft, Mary Ellen. Temptations Women Face. Downers Grove: Intervarsity, 1991.
Bilofsky, Penny and Fredda Sacharow. In-law, Outlaws: How to Make Peace with his Family
and Yours. New York: Villard Books, 1991.
Carter, Les. The Prodigal Spouse: How to Survive Infidelity. Nashville: Thomas Nelson, 1990.
Cloud, Henry and John Townsend. Boundaries: When to Say Yes, When to Say No, to Take
Control of Your Life. Grand Rapids: Zondervan, 1992.
Faulkner, Paul. Achieving Success Without Failing Your Family. West Monroe: Howard,
1994.
Gattman, John M., and Nan Silver. The Seven Principles for Making Marriage Work. New
York: Three Rivers Press, 1999.
"What Makes Marriage Work?" Psychology Today. Mar/Apr 1994 (Vol 27, No 2), 38-43.
Hart, Archibald. Unlocking the Mystery of Your Emotions. Waco: Word, 1989.
Hendrix, Harville. Getting the Love you Want: A Guide for Couples. New York:
HarperPerennial, 1988.
Janssen, Al. The Marriage Masterpiece: A Bold New Vision for Your Marriage. Wheaton:
Tyndale, 2001.
Mace, David. Love and Anger in Marriage. Grand Rapids: Zondervan. 1982.
Marriage Partnership Magazine. Carol Stream: Christianity Today International. Quarterly.
Mason, Mike. The Mystery of Marriage: As Iron Sharpens Iron. Portland: Multnomah, 1985.
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Minirth, Frank and Mary Alice Minirth, Brian and Deborah Newman, Robert and Susan
Hemfelt. Passages of Marriage. Nashville: Thomas Nelson, 1991.
Page, Susan. The 8 Essential Traits of Couples who Thrive. New York: Dell Publishing, 1994.
Parrott, Les. Love's Unseen Enemy: How to Overcome Guilt to Build Healthy Relationships.
Grand Rapids: Zondervan, 1994.
Parrott, Les and Leslie Parrott. The Career Counselor. Waco: Word, 1995.
---. Questions Couples Ask. Grand Rapids: Zondervan, 1996.
Partow, Cameron and Donna Partow. How to Work With the One You Love and Live to Tell
About It. Bloomington: Bethany House, 1995.
Rainey, Dennis and Barbara Rainey. Building Your Mates Self Esteem. Nashville: Thomas
Nelson, 1993.
Smalley, Gary and John Trent. The Language of Love. Pomona: Focus on the Family, 1988.
Swindoll, Charles R. Strike the Original Match: Rekindling and Preserving your Marriage Fire.
Portland: Multnomah, 1980.
Wallerstein, Judith S., and Sandra Blakeslee. The Good Marriage: How and Why Love Lasts.
New York: Warner Books, 1995.
Wangerin, Jr. Walter. As For Me and My House: Crafting your Marriage to Last. Nashville:
Thomas Nelson, 1990.
Wheat, Ed. The First Years of Forever. Grand Rapids: Zondervan, 1988.
Wright, H. Norman. The Other Woman in your Marriage. Glendale: Regal, 1994.

Dating and Engagement
Ajjan, Diana. The Wedding Planner. New York: Berkley Books, 1994.

56
Harris, Joshua. I Kissed Dating Goodbye: A New Attitude Toward Romance and Relationships.
Sisters, OR: Multnomah, 1997.
Boy Meets Girl: Say Hello to Courtship. Sisters, OR: Multnomah, 2000.
Keirsey, David and Marilyn Bates. Please Understand Me: Character and Temperament Types.
Del Mar: Prometheus Nemesis, 1984.
Muzzy, Ruth and R. Kent Hughes. The Christian Wedding Planner. Wheaton: Tyndale house,
1991.
Parrott, Les and Leslie Parrott. Mentoring Engaged and Newlywed Couples: Participants Guide.
Grand Rapids: Zondervan, 1997.
Mentoring Engaged and Newlywed Couples: Leaders Guide. Grand Rapids: Zondervan,
1997.
Relationships Workbook. Grand Rapids: Zondervan, 1998.
Saving Your Marriage Before it Starts. Grand Rapids: Zondervan, 1995.

Divorce
Gallagher, Maggie. The Abolition of Marriage: How We Destroy Lasting Love. Washington,
D.C.: Regnery Gateway, 1996.
Gallagher, Maggie and Barbara Whitehead. "End no-fault Divorce?" First Things, Aug/Sept
1997, 24-30.
Parkman, Allen M. No-Fault Divorce: What Went Wrong? Boulder: Westview Press, 1992.
Wallerstein, Judith S. ''The Long Term-effects of Divorce on Children: A Review." Journal of
the American Academy of Child and Adolescent Psychiatry. 30, 1991: 349-360.
Wallerstein, Judith S. and Sandra Blakeskee. Second Chances: Men and Women A Decade
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After Divorce. New York: Ticknor and Fields, 1990.
Weitzman, Lenore. The Divorce Revolution. New York: The Free Press, 1987.
Whitehead, Barbara Dafoe. The Divorce Culture. New York: Alfred A. Knopf Inc., 1996.
---. "Ending the Church's Silence on Divorce." Interview with Kevin D. Miller. Christianity
Today 17 Nov. 1997: 51-53.
"Dan Quayle Was Right." The Atlantic Monthly. April 1993, 47-84.

General Marriage Theory
Bainton, Roland. Sex, Love, and Marriage. Glasgow: Fontana, 1964.
Blankenhom, David. "I do?" First Things. Nov 1997, 14-15.
Boone, Wellington. "Women Should only Marry Grown-Up Men." Married! Magazine. Fall
1997 (Vol 1, No 2) 32-33.
Christensen, Bryce. "Far More Than a Health Club: How the Family Guards Health and
Alleviates Sickness." Family in America. Apr 1998 (Vol 12, No 4) 1-7.
Council on Families in America. "Marriage in America: A Report to the Nation." Promises to
Keep. Ed. David Popenoe, Jean Bethke Elshtain, and David Blankenhom. Lanham:
Rowman and Littlefield, 1996. 293-318.
Davis, Kingsley, ed. Contemporary Marriage: Comparative Perspective on a Changing
Institution. New York: Russell Sage Foundation, 1985.
Eastman, Moira. "Myths of Marriage and Family." Promises to Keep. Ed. David Popenoe, Jean
Bethke Elshtain, and David Blankenhom. Lanham: Rowman and Littlefield,
1996. 35-68.
Glenn, Norval D. "Values, Attitudes, and the State of American Marriage." Promises to Keep.
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Ed. David Popenoe, Jean Bethke Elshtain, and David Blankenhom. Lanham:
Rowman and Littlefield, 1996. 15-34.
Greeley, Andrew. Faithful Attraction: Discovering Intimacy, Love and Fidelity in American
Marriage. New York: Tom Doherty Associates, 1991.
Hooten, Jeff. ''Tying the Knot a Whole Lot Tighter." Citizen. Apr 1998 (vol. 12 no 4), 6-9.
Joy, Donald M. and Robbie Joy. Lovers: Whatever Happened to Eden? Grand Rapids: Fleming
H. Revell, 1986.
Re-Bonding: Preventing and Restoring Damaged Relationships. Waco: Word Books, 1986.
Lewis, C.S. The Four Loves. New York: Harcourt Brace Jovanovich, 1960.
Lynch, James J. The Broken Heart: The Medical Consequences of Loneliness. New York:
Basic Books, 1977.
Marano, Hara. "Family Values." Psychology Today. Nov/Dec 1997, Vol 30, No 6, 52-55.
Peck, M. Scott. The Road Less Traveled. New York: Simon & Schuster, 1980.
Pittman, Frank. Private Lies. New York: W.W. Norton and Co, 1989.
Scanzoni, Arnett. "Marital Commitment." Journal of Family Issues. March 1987: 136-55.
Stanton, Glenn T. Why Marriage Matters: Reasons to Believe in Marriage in Postmodern
Society. Colorado Springs: Pinon Press, 1997.
"Science Says: Get Married." Citizen. Apr 1998 (Vol 12 No 4), 19-21.
Van Auken, Sheldon. A Severe Mercy. San Francisco: Harper San Francisco, 1980.
Waite, Linda J. "Does Marriage Matter?" Demography. 32 (1995): 483-507.
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